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The Church: Towards a Common Vision
Response of the Church of Scotland 

Preliminary remarks: 
1.  The Church of Scotland commends those who have put together this document for the accessible language that is used throughout the document.  

2. The following aspects are particularly welcomed:  
a) the recognition that Reformed churches clearly to belong in the church and that there is a recurrent theme of a continuing process of reform
b) the Trinitarian flow of the document, particularly the way in which it follows the pattern of the Ephesian hymn (Eph 1:3-14) with regard to the economy of salvation, holding together God’s work and God’s relationship with the world and all creation
c) the care taken in mentioning the Spirit whenever Christ is mentioned, this avoiding the temptation to think that it is we who drive forward the mission of God when that is not the case
d) the realism in relation to the sinfulness of the church (5) and the costliness of this (6)
e) the way in which preaching of the Gospel is mentioned alongside the sacraments (16 onwards)
f) the summaries that come throughout the document not least the one on the three functions of ministry (20)
g) the attempt to form an ecclesiology of communion, though we don’t think it quite works - because there is a blurring of the distinction between God and the church in the phrase ‘in communion with the triune God’ (23)
h) the expansion of the text from The Nature and Mission of the Church which addresses authority within the wider discussion on ecclesiology (48-51) 
i) on the Ministry of Oversight (52-57) in which it takes up BEM (personal, collegial and communal) and the New Delhi Statement (the goal of unity), though we regret that it is a descriptive section and as such does not help to move the discussion on in relation to synodality and conciliarity
j) the sense of diversity of cultures which reminds us of Pope Gregory’s advice when sending Augustine to Canterbury, that he use the customs he found there to help shape his liturgy.   The Second Vatican Council and Pope Paul VI stated that the way in which faith is expressed is distinct from the posset of faith.

2.  One of the greatest regrets we find in the document is that it does not begin with a statement of the reality of the world church.  A small number of vignettes would have helped ground the doctrine of the church in the particular.  

· To what extent does this text reflect the ecclesiological understanding of your church?
There is much in the text that pleases us.  However, we would like to make the following comments: 
1. We are disappointed that this is a comparative question, unlike the question in BEM which challenged the churches to move from their stated positions to a consideration of ‘the faith of the Church through the ages’.  The current formulation of the question leads us to state our ecclesiology as one that is set out in the Frist Article Declaratory of the Constitution of the Church of Scotland.  
The Church of Scotland is part of the Holy Catholic or Universal Church; worshipping one God, Almighty, all-wise, and all-loving, in the Trinity of the Father, the Son, and the Holy Ghost, the same in substance, equal in power and glory; adoring the Father, infinite in Majesty, of whom are all things; confessing our Lord Jesus Christ, the Eternal Son, made very man for our salvation; glorying in His Cross and Resurrection, and owning obedience to Him as the Head over all things to His Church; trusting in the promised renewal and guidance of the Holy Spirit; proclaiming the forgiveness of sins and acceptance with God through faith in Christ, and the gift of Eternal Life; and labouring for the advancement of the Kingdom of God throughout the world. The Church of Scotland adheres to the Scottish Reformation; receives the Word of God which is contained in the Scriptures of the Old and New Testaments as its supreme rule of faith and life; and avows the fundamental doctrines of the Catholic faith founded thereupon
It is, therefore, creedal as well as adhering to the Scottish Reformation.  It takes seriously the Scots Confession and takes account of the First and Second Books of Discipline, the Book of Common Order and the Heidelberg Confession. 
The Church of Scotland’s understanding of its catholicity is based on the particular ecclesiology of the Scots Confession – viz.: God knows his people but there is also a visible church.  There are three marks of the church: The Word of God truly preached, the Sacraments purely administered and discipline rightly exercised. 
Catholicity is also symbolised in the Ordinal eg in the Preamble in the Service of Ordination:
In this act, the Church of Scotland,
as part of the Holy Catholic or Universal Church,
worshipping one God, Father, Son, and Holy Spirit, 
affirms anew its belief in the Gospel
of the sovereign grace and love of God,
wherein through Jesus Christ, his only Son, our Lord, 
incarnate, crucified, and risen,
He freely offers to all people, upon repentance and faith, 
the forgiveness of sins,
renewal by the Holy Spirit, and eternal life,
and calls them to labour in the fellowship of faith 
for the advancement of the kingdom of God 
throughout the world.[footnoteRef:1] [1:  Services of Ordination and Induction to the Ministry of World and Sacrament, The Church of Scotland, Edinburgh  p 7] 


2. The church in via. There are several questions that remain for us around whether the church has once been in a good place from which it has fallen or whether it is as it is, affirmed as an ‘eschatological reality’ so that there has to be a ‘now’ and a ‘not yet’. There is not sufficient acknowledgement throughout that the church is in via.  This is in stark contrast to The Nature and Purpose of the Church (N&PC) and The Nature and Mission of the Church (N&MC).  The contraction from N&MC is not helpful.  Though carefully written, the eschatological dimension has been softened so much as to say once upon a time the church was undivided. (22)  It puts the church as more an article of history than of faith.  Here ‘being’ and ‘becoming’ are relevant factors.  There is too much emphasis on unity based around an invisible concept.  There is a need to balance this with the reality that the church is also not yet one.  

3. Ministry.  
a. We welcome the  greater awareness of non-episcopal churches than was to be found in Baptism Eucharist and Ministry (BEM).( 7)  Nevertheless, in several paragraphs, where different traditions are acknowledged, the default ‘truth’ is the 3-fold office with other traditions mentioned almost as an aside.  We would have been happier if the different traditions had been treated a little more equitably.  
b. The underlying theology of the document is what we would call ‘high church’, sacramental theology.  There are those in the Church of Scotland who would identify with this but many more who would not.  There is no account taken of this.
c. There has been a move from the priesthood of believers to the ministry of believers.  (18-20)  This is problematic for us. We understand priesthood as having to do with standing before God, having access to God through Christ.  Ministry, on the other hand, is about the gifts God gives to God’s people.  We understand that priesthood cannot be separated from the prophetic and royal people – all are baptised into the ministry of prophet, priest and king and are accountable to one another.   It was felt that the document could have made it clearer that it was not eliding the two aspects of priesthood and ministry.  On the other hand, we welcome the statement that ‘ordained ministers … can fulfil their calling only in and for the Church; they need recognition, support and encouragement.’ (19)  So there can be no priests without people and no-one working free-lance. 
d. In relation to Ministry within the Church (45ff), we were amazed and saddened that there is no section here on laos as the whole people of God c.f. Vatican II and N&PC and N&MC.  Here the text goes straight into ordained ministry.  Calvin uses the language of ministry as ‘sinews of the body’, to ensure the body functions and has shape. It would have been good to have had a statement pointing to the importance of the whole people of God in the mission of the Church.  
e. There are underlying assumptions in this section (45) of what is normative and what deviant.  These need to be declared.  
f. It is regrettable that the document is completely silent about the place of women in the Church. This is a serious omission.  
g. In relation to The Gift of Authority (50) we note that there are different ways of thinking about saints.  Just as one local church needs to take cognisance of other churches so also there is need to recognise how particular individuals have shone their lights in a particular way.  The Reformed always had a strong emphasis on the Communion of Saints which has today largely been forgotten.  Our attention is drawn to the work of the Groupe des Dombes on Mary in the Plan of God and in the Communion of Saints which takes the discussion beyond eccesial, denominational tradition and draws us into the life of Christ.  We understand the ecumenical challenges around saints – e.g. in relation to martyrdoms - and the difficulty in reconciling churches because it would, in effect, mean un-sainting those who had died for a particular view as they understood it.  We are grateful for work being done in this area e.g. the work of the Symposium at the Community of Bose published as A Cloud of Witnesses and the drawing up of a Calendar of Commemorations, a calendar of Scottish personalities who have shaped the life of our society over the centuries. 
h. On the question of primacy (55-57) we can record that in 1997 the Church of Scotland’s General Assembly approved a response to the appeal in the Encyclical of Pope John Paul II, Ut Unum Sint. [footnoteRef:2]  In it we responded positively to the Pope’s invitation “to enter into patient and fraternal dialogue”.    [2:  The Church of Scotland, General Assembly, 1997, Edinburgh pp 23/17-18] 

We asked first for an acknowledgement that 
…the church of Christ positively extends beyond her (the Church of Rome’s) bounds.  We believe that the Holy Spirit is blessing the worship and mission of Protestant churches; that Protestant churches have orderly structures and oversight, so that the Word of God is preached, the sacraments administered and the apostolic mission furthered, at present, without the service of the bishop of Rome and the hierarchy of the Roman Catholic Church. 
We then indicated that we wished to enter into dialogue with the Bishop of Rome, acknowledging a shared spirit that affirmed a common need to hear one another in a desire for reconciliation.   We continued: 

Faithfulness to Christ’s prayer for unity demands that we nurture bonds with one another…  Local or particular churches need to be held together: so also at a universal level.  There are times when there is need for a moderator or president under Jesus Christ, the sole Head of the church.  Conciliarity is an essential aspect of full communion.  How precisely we journey forwards must grow out of recognising the full dimensions of the church universal.  

We acknowledged our need 
to do our history and theology together.  With Pope John Paul II, we pray that any universal ministry “may accomplish a service of love recognised by all concerned”.
We can go together where God leads…  And where God leads, we are to follow…   As members together in the body of Christ, we say “we need you”, to love and to be loved. (cf. I Cor. 12:21)  By prayer, by giving thanks, by hope founded in the new commandment, we shall journey together.   

4. Legitimate diversity.   There was some unease about the use of incarnational language, especially when equating it with legitimate diversity (12).   Such language can be used to give legitimacy to human ways of doing things, whereas it is not the case. Some things will be challenged – as is acknowledged later in the document (30).  ‘Legitimate diversity’ is a very precious phrase if used in the right way.  It has been around for decades yet it remains undefined.  We realise that there are powerful interests in the background of the use of this phrase (37).  We continue to struggle with it within the Church of Scotland as we discuss sensitive issues in relation to doctrine, ministry and practice. 

5. The nature of the Church.  Here a number of issues arise:  
a. Fundamental issues on the way to unity (following par 10).  This italicised section reminds us of the Scots Confession in which the Garden of Eden is understood as the one Church.  This means that unity is inherent in our identity as the Church of Scotland, though we sometimes contradict it!  We need to remind ourselves that the one Church is not coterminous with the Church of Scotland.   
b. Mary as a model for the Church and the individual Christian (15).  We acknowledge that the Church of Scotland needs to hear this paragraph.  It is a beautiful section, though that is not to say that all room for discussion is closed.  We became silent about Mary because she became a flag for ‘the other side’.  This is a nice reclamation.
c. We acknowledge that ‘the church as creatura verbi’ (Towards  a Common Understanding of the Church 3.2.1 - WARC-RC 1990) and ‘the church as sacrament’(27 and italicised section) are both saying that the church is God’s creation and not something we create.  However, as a Reformed Church, we struggle with the language of the church as ‘sacrament’.  To say it is mysterion (26) does not give a definition. We recognise that for the Orthodox mysterion is understood as a sign of the kingdom and, in a sense, we also talk of the church as a sign of the kingdom. There is a danger in taking a term from another tradition and playing with it.  You end up with a word that has too many meanings (e.g. in relation to the sacraments: the Reformed recognise two, the Roman Catholics, seven and the Orthodox churches will not be tied down to a specific number). From a Reformed perspective, rather than ‘the church as sacrament’ some might say ‘the church as depository of grace’.  This understanding affects our ecclesiology and our understanding of authority and the extent to which we can bend in the wind of ecumenical discussion.  We are, nevertheless, grateful that the ecumenical sphere continues to pose the questions so that we are challenged to give theological arguments. 
d. We respond positively to the balanced way in which the use or non-use of the term ‘the church as sacrament’ is explained (27) and the reassurances that open up the possibility of finding legitimate differences of formulation compatible and mutually acceptable.
e. Developing further our comment above on the church in via, questions are raised for us by the section on The Church: Growing in Communion – Already but Not Yet (33-36). This section tries to hold together two views – the church can never err and it is a community that does so.  The Reformers would have talked of systemic sin at the time of the Reformation.  In our Reformed tradition, it is not evident how we could sustain the concept that the church is without sin because we have not developed any concept of Christ as sacrament or the Church as sacrament. 
6. The place of repentance.   We have a question about ordering in the document.  In the earlier sections two definitions are given of ministry and mission. There is much about coming to faith and a description of the purpose of the Church as helping human beings ‘to achieve the purpose for which they are created’. (25)   In none of these instances is metanoia, repentance, mentioned.  Only later do we find two passing references to metanoia.  (36 and 50)  As it stands it could be interpreted as though there is little or no need for repentance.   
7. Sacraments.  
a. In our Reformed tradition we have inherited the high sacramental theology of the Reformers.  While the divine presence is acknowledged in all parts of our worship service, this is not always highlighted in our tradition. Acknowledgement of that presence in services where the Sacrament is not celebrated was set out well in the Eucharist section of Baptism, Eucharist and Ministry and we are pleased to see it reiterated here.  (16)
b. The description of baptism as ‘a basic bond of unity’ (41) might have gone further.   For example, had this pushed towards ministry of people who have been baptised it would then have brought us to participation in the ministry of Christ.  There is no reference to life-long growth in Christ.  This document has reverted to baptism as a one-time event.  We know that progress has been made in Reformed thinking and Baptist traditions where the actual moment of pouring water is no longer seen as separate from that which is implied and followed through from it.  Sanctification is mentioned, but it could easily be lost in the midst of the main thrust of the passage.  Baptism is never a one off in our thinking and we would have wanted this aspect to have been less hidden. We feel the text could have gone further back in the order of the liturgy (42) to the call to worship and the declaration of forgiveness.  We miss the movement towards going together to communion - implied from baptism and the Lord’s Supper with Christ as host. 

8. The Church in and for the World – we note that in N&PC this section was not a new chapter but the fifth part of ‘Essential Elements of Communion’.  Making it a new section increases the risk to all of us that we ‘do’ church on Sundays and something different from Monday to Saturday.  The third mark of the Church in Calvin and the Scots Confession (discipline rightly exercised) is not recognised in this section (58-60).  Many in the Church of Scotland would see evangelisation in a very individualistic way than is referred to in this document.
9. ‘In the liturgy, the people of God experience communion with God and fellowship with Christians of all times and places’ (67).  While this is a lovely sentence, it is not the reality.  The danger of the two altars proposed by St John Chrysostom became evident in Eastern Europe under Communism when it was assumed that the church had no role within society.  It had only to worship within its own walls. A definition of Word and Sacrament can push the church into that place.  This brings us back to our concern that this section should not be a separate section.  There is a parallel situation in today’s secularised society where religion is seen as a private matter.
10. For some, brokenness and division does not just ‘hinder’ the mission of Christ (68).  As with the ‘will of Christ for the unity of his disciples’, it ‘contradicts’ it. 
· To what extent does this text offer a basis for growth in unity among the churches?
1. As a convergence document the document is in itself an achievement.  We responded well to the italicised sections which we feel are very helpful in setting out questions that require further consideration by the churches.  But the document also has its limitations.  
2. We were concerned that this is still a very theoretical discussion which does not look at the reality on the ground of how we live as churches.
3. The document has limited scope as a basis for growth in unity among the churches because it is tentative and descriptive and, therefore, fails to move the discussion on.  
4. It is important that churches do not think they can do their ecclesiology on their own and to that extent this cannot be a final document but a helpful statement on the way. 
5. There are no common definitions to determine the boundaries of diversity. 
6. The document is strong in its beginning and in its conclusions.  We feel there is much work to be done on the middle section which we do not think is able to sustain what is said in the conclusion i.e. the implications of our being broken, divided and having a final destiny – all of which imply that the church is not there yet!  Also the language of ‘dynamic’ used in the beginning – dynamis, energy, movement - should appear again in the middle section but instead a rather static picture is given.
7. Too much in the middle section is implicit rather than explicit.  The descriptive passages need to be more than a comparison of different positions

· What adaptations or renewal in the life of your church does this statement challenge your church to work for? 
1. We need to do more work on legitimate diversity – and who is authorised to determine it.  
2. We are challenged by the definition of catholicity (22) which does not refer to a geographical universality.  Some major documents in the Church of Scotland e.g. the preamble to ordination, speaks of the Church of Scotland being ‘part of the Holy Catholic or Universal Church’.  This is not satisfactory as a definition of catholicity.  The Church of Scotland ‘participates in’ rather than ‘is part of’ the Holy Catholic Church.  

3. How continuity and change within the Church relate to God’s will.  We feel this is one of the best of the italicised sections.  It leaves us constitutionally open to the possibility that we could be wrong.  It is a costly invitation and should perhaps come after the section on ministry.  (24f

4. We are challenged to think again about what we mean by ‘local’  (31-32f) 
a. It was noted that the section on ‘communion of local churches ‘had been in a box in N&PC, suggesting a lot of work still needed to be done on understanding 'local'.  In the Church of Scotland, ‘local church’ is sometimes used of the congregation and occasionally in terms of the presbytery.  It was noted that there has been slippage in the Church of Scotland’s understanding of ‘local’.  In the past there had been the notion of the parish as a locale – an obvious geographical concept. This had to be reconceived following secessions and population explosion.  However, there is no local congregation without the presbytery.  We use the word ‘local’ loosely. 
b. In a Reformed definition of the Church as a community of Word, Sacrament and discipline, it is important to emphasise catholicity, wholeness.  In the 1960s the WCC tried to look at the missionary structure of the congregation using the term zone humaine, a geographical area in which the whole of life is lived, and not just where transactions take place.  This basically pointed to the presbytery rather than the parish.  There was a kind of parallelism with diocese with the bishop having the same powers as the presbytery.  However, this notion moved away from an ecclesiology of the church being where the Word is preached, the sacraments administered and discipline exercised, something that happened in presbyteries in the past.  At one time it was envisaged that presbyteries would be places where communion, worship and Word ministry were offered.  Otherwise they are just administrative.  
c. In thinking about the relationship between the local and universal church, we are challenged to reflect on the description of The Church of Scotland in the first Article Declaratory as 'part of the Holy Catholic or Universal Church’.  It would be better to say the Church of Scotland 'participates in...'  To be ‘part of’ is to speak about lacks rather than celebrating the fullness of the presence of Christ.
d. Where the presence of Christ is, there the Church is created - what are we doing when we act as though other churches, where Christ is, are not really churches?  We need to explore this.  
5. The Church of Scotland recognises two sacraments, on the basis that they are instituted by Christ (44).  It uses ‘ordinance’ of marriage and funerals and ordination etc., things which are not sacraments but are sacramental.  For example, ordination is a measure of grace and in marriage each conveys grace to the others.  The term ‘ordinances’ is used more widely in the Declaratory Articles – ‘the ordinances of religion’ (Article III).  However, in the Book of Common Order, the title ‘Sacraments and Ordinances of the Church’.
6. The text identifies the work that is begun on setting out parameters of the significance of moral doctrine and practice for Christian unity.  We note the questions posed to the churches for joint engagement in a process of discernment as ones we need to look at. (61-63f)  Here we recognise that the recent Faith & Order book on Moral Discernment in the Churches is a useful resource. 
7. The church in the creed is non-negotiable as an article of faith.  However, the average church member in the Church of Scotland thinks of faith in terms of God not the church.

· How far is your church able to form closer relationships in life and mission with those churches which can acknowledge in a positive way the account of the Church described in this statement?
1. The Church of Scotland is committed to forming closer relationships with other churches – but not because we have read this statement!  In its Articles Declaratory, the Church of Scotland has an obligation to seek and promote union with other Churches in which it finds the Word to be purely preached, the sacraments administered according to Christ's ordinance, and discipline rightly exercised; and it has the right to unite with any such Church without loss of its identity on terms which this Church finds to be consistent with these Articles (Article VII). 
2. The answer to this question will to some extent depend on the results of the ecumenical responses we are making to this document from the Joint Commission on Doctrine (Church of Scotland-Roman Catholic Church) and the Faith Studies response from Action of Churches Together in Scotland (ACTS). 
3. There are current issues that challenge unity within and between churches e.g. on same sex relationships, not recognising ministries, issues that have to be addressed inside churches as well as between them, issues that are for some church-dividing and for others not. What happens in a majority vote? 
4. We recognise the need, in some instances, to discuss contentious issues between churches behind closed doors, saying nothing in public, but standing in solidarity with those seeking to influence the position of their churches. 
· What aspects of the life of the Church could call for further discussion and what advice could your church offer for the ongoing work by Faith & Order in the area of ecclesiology? 
1. Towards the end of the document mention is made of the doctrine of justification by faith very briefly and with a suggestion that this has been solved ( 61).  We are acquainted with the Joint Declaration on Justification but remain unconvinced that all the issues around the doctrine of justification by faith have been resolved.  We believe this merits further discussion within Faith & Order. 
2. This is a helpful statement on the way.  It is important to say that churches cannot do their ecclesiology on their own.  However, as we said above, by asking the churches to reflect on how this document reflects their particular ecclesiologies we are not pushed to move beyond them. 
3. There is a need to look again at the middle sections.  This is important because there is a lot bound up with trying to be faithful.  There is a danger that some within the Church of Scotland will be content to have God at the beginning and at the end and to do what we like in the middle.  The result is a lack of true accountability to one another.  It is vitally important that there is not a distinction made between spirit and body – we cannot have a theology of the Trinity that does not have a structure.    We need to recover a sense of mission as being not just about doing but also about the very being of the church, as an expression of the missio dei. The separation in thought for many is problematic. 
4. We need to treasure what comes out of our confessions. It is important not to talk about taking this aspect from one tradition and another from another etc.  The ‘hermeneutics of confessionality’ (Jean Tillard) give recognition to the parts of what we have stuck by and defined ourselves by that are important.  This acknowledgement then needs to be followed by the reconciling of memories – e.g. the phrase in the document that suggests the reconciling of the ministries of Peter and Paul. (55) 
5. There is no purchase on inter-religious dialogue in the document.
6. We are disappointed that the current context facing many churches is simply statesd and no attempt is made to address it. (7)  ‘Emerging churches’ needs defined.  There is a difference between churches emerging as a programme within some western churches - new ways of expressing worship, being, vision - and emerging churches which may be based on the same principles but are new churches rather than churches within existing one.  There is a problem with the inverted commas in that it is not clear what is meant.  It needs to be clarified as there is an explosion of newer churches in some parts. 
7. Help needs to be given to the churches to unpack what it means to recognise in each other what the Nicene-Constantinopolitan Creeds call ‘the one, holy, catholic and apostolic church’. (9) There need to be some common criteria agreed before a judgement can be made.  
8. We would wish to see more discussion on sacraments and sacramentality. (27f)
9. ‘various Christian churches’ is a phrase not seen before in the text.  If what this is speaking about is that the Church is one, it does not quite work because, if ecumenical dialogue is about searching for and moving towards unity, it is clear we are not there yet.  Where is the Church?  The only possible answer to the question begins to be - nowhere yet!  But we all want to say we know where it is even if we don't know its fullness.  Does any church fit the bill to be ‘Church’ with a capital 'C'?  We search for unity of the churches because the Church is one.  The Church is both human and divine: it is both united and divided.  We welcomed this whole italicised section and recognised the need for further work on this. (30f)
10. Moet work needs to be done on the ordained ministry. (46)  This paragraph is descriptive.  It does not push us into a context where there can be discussion.  It omits all reference to the work done in the 1990s by Faith & Order on episcope and episcopacy.  The whole section is light on theology.  Where does ministry come from?  If Christ is not actively participating in the ministry of the church it could be doing anything.  We don’t see any way of moving on here.  The text has kept to the particular forms of ministry but it is not just about forms.  It is also about what the forms are there for.
11. It is good to have stated that the Spirit has guided the church to adapt.  There is need for churches to acknowledge a dishonesty in us when it comes to ministry and categories of ministry e.g. RCs and the Orders - not a threefold ministry.  We forget the Columban tradition of monastic life which gave the church shape in our country (Scotland) – again not based on a three-fold order of ministry.  This section does not take us into contextuality nor fresh expressions etc.
12. The italicised section on the authority of Ecumenical Councils (53f) comes out of the blue.  The Church is not as pretty as this section makes out.  In Councils, do we meet as nations or denominations etc.?  There are questions to be explored.  This section does not lead us into consensus on the authority of ecumenical councils. 





Appendix

The following comments document reactions to particular aspects of the text.  They are sent for information only.  We realise that the text is not to be redrafted but we hope the comments might help with any future work on ecclesiology.  

1. Par 1 koinonia - We like the use of koinonia in this paragraph.  However, we are not sure that God's purpose in creation was thwarted – perhaps, better would be ‘offended against’ or ‘narrowed’.
2. ‘The church, as the body of Christ, acts by the power of the Holy Spirit to continue his life-giving mission…’  Would prefer ‘Christ continues his mission in his Church’.  Peter healed not in the name of Christ but, rather, he says ‘Jesus heals you’.  
3. Par 3 – reference to mission dei.  It is a comfortable term when used in a Christian context.  However, in some quarters it is understood as an inter-spirituality term, a recognition of the Spirit of God in many religions and understood as one mission.  This understanding would cause some problems.  
4. ‘indissoluble link’ – not saying what the link is yet.  It is necessary to keep in the background a distinction between Christ and the Church.  (Barth, Kierkegaard).  Because of a link between the work of God and the reality of the Church, we would expect the words used of each to be of a similar type in relation to work (doing) and reality (being).  It is an affirmation of creatura verbi.  The use of italics in reality draws attention to this.  There are no churches where there is not the work of Christ.  The test is to identify what is the work of Jesus Christ and the Holy Spirit.  We suggest the term used should be the ‘working’ of God, a more active term, thus emphasising the being and becoming of the church.    
5. The relationship between Christology and Ecclesiology is not clear.  It is an old problem as to whether the unity we are talking about is Christian unity or church unity.  There is slippage at some points.  There was more overt Christology in the Nature and Mission of the Church (N&MC) with the centrality of the notion of the church as creaturi verbi than there is in this document. 
6. There is a problem with the way the document tries to use a capital ‘C’ at the right point.  What is the Church with a capital ‘C’?  It is not clear in the end.  
7. Par 10  We are not sure 'adequately' is the right adverb in the final sentence of this section.  We wondered whether ‘definitively' or 'fully discerned' would not be better as the teaching only makes sense if we have both the visible and invisible church.  However, if, in its origins, the church is God's work and its reality hangs on God's working, it is not for us to identify adequately or definitively.  It is important that we work with visibility even if at the end of the day we depend utterly on God. The bounds of visibility are not nothing but neither are they everything.  We recognise the importance of the recognition of communities, understood in terms of baptism, so that it is not ‘despite’ but ‘because’ someone is a member of e.g. the Church of Scotland that he/she is graced.
8. We would urge caution in how theological phrases are used: viz. ‘the church of Christ’ (Par 10).  This is not a New Testament term.  In Romans 16:16 it is ‘the churches of Christ’.  ‘Churches’ would be a better term to use in that it becomes a description/reference to various groups in different places. 
9. Discerning God’s Will for the Church.  Par 12 – In this particular section, ‘incarnational and thus’ could be dropped without dropping the sense.  
10. Par 13 – ‘to enter into a legally binding contract’ has been omitted in the list of possible meanings of koinonia. It can be used as a business term.  Otherwise this is a full range of the meaning of the term.  We appreciated this paragraph as a whole.  
11. Par 15 Some in our Church would prefer a literal translation of theotokos as ‘God-bearer’ rather than ‘Mother of God’.  
12. Par 22 Bullet point 4   2nd sentence - could do with a cross reference to later in the document.  We are happy with the descriptions/explications in this paragraph. 
13. Par 24  This section provides a good balance to the previous one. 
14. Par 25 We would prefer ‘become’ to ‘achieve the purpose’ as it is not just about doing but also about being.   
15. Par 35  Second sentence:  there is no problem with this as a thought but if we add after Church 'of Scotland' or ‘of Greece’ or ‘of Russia’ etc. – then we do have a problem with it.  There is a vision of what Christ calls the church towards, an understanding of the church on the way.  We acknowledge that in a situation of persecution talk is not of what the church is becoming but of what the church is.  Development of thought in such contexts takes place through art (e.g. iconography) and literature (e.g. novels).  For example, in Aleppo today it is natural to hold onto the eucharist.  It is not a time to talk about anything else, even reconciliation. 
16. Par 39 We are surprised by the lack of a footnote on Vatican II and the Montreal Statement on Tradition, tradition and traditions. The text also says nothing about the relation of Scripture and Tradition to imagination etc.
17. Par 47 It would have been better to keep paras 90-92 of N&MC which give the context.  Here things are taken as read.  Making these explicit would take us back to analysis rather than simply accepting a descriptive statement.
18. Par 51 The question of ‘reception of the guidance and teaching of ordained ministers’ was lost after Vatican II where ideas were discussed with representatives of the whole people of God from different countries and then brought into the Synod of Bishops. Religious Orders emphasised the importance of the ‘sense of faith’ (sensus fidei).
19. We might even add ‘respected and revered’ Christian leaders.  It might have been helpful to refer to the authoritative teaching and then give examples about peace and justice, ecology, youth work etc. 
20. Par 54-57  In relation to the current text, we feel that this section on primacy is disproportionately large in comparison with the rest of the text.  
21. Par 55 This section has been abbreviated too much to be helpful.  The first sentence - primacy of the Bishop of Rome - needs to be more realistic about how we get there. The N&MC section was more helpful.
22. Footnote 59.  We note that many of the discussions about the Petrine ministry exclude the Reformed because of the response to Ut Unum Sint of WARC and the Waldensian Church.  This is to be regretted, not least, given the Church of Scotland’s response as quoted above. 
23. Par 61  footnote 64  This is not the right place for a reference to the Joint Declaration.  There are other discussions where justification has been the focus: e.g. Towards a Common Understanding of the Church ((WARC-RC 1984-1990), which ended with a proposal for the healing of memories.  Also The Church as Community of Common Witness to the Kingdom of God (WARC-RC 1998-2005) especially chapter 5 on Dialogue and Common Witness.  
24. The Moral Challenge of the Gospel –Par 62 ‘Commitment’ might have been better word than ‘values’ which is liable to draw us back into law rather than gospel. Once again a reference to the 3 ‘Costly’ documents would have been helpful in holding together eucharist, mission and involvement in society.  The language of justification fits less well. The mutuality of the final sentence of this paragraph is not just about ethics but about the whole life and witness of the church.
25. The Church in Society Par 64 ‘the voice of the voiceless’ – we would prefer Paulo Friere’s remark that the task it not to be the voice of the voiceless but to make the voice of the voiceless heard.
26. Par 65 This is one-sided.  There is no mention of examples where synergy has come from collusion of the church with the state. 


